
They said, "Our Lord, we are afraid he will hasten to 
commit excess against us, or will cross all bounds!' [451 

He said, "Do not be afraid. I am surely with you both. I 
hear and I see. [461 So, come to him and say, 'We are the 
messengers of your Lord. So, let the children of IsrE'il 
go with us, and do not torment them. We have come to 
you with a sign from your Lord. And peace be upon the 
one who follows the guidance. [471 Verily, it has been 
revealed to us that the punishment is for the one who 
denies and turns away."' [481 

He (the Pharaoh) said, 'Who then is the Lord of you two, 
0 ~ s ~ ? "  [491 He (Mt isB;)  said, "Our Lord is He who gave 
everything its shape, then guidance!' [501 

Commentary 
Why was SayyidnZ E s Z  afraid? 

The words 3E G! (We are afraid) signifies that here SayyidnZ E s Z  
and SayyidnZ E r i k  a\ expressed twofold fear before Allah. The 

' >'# >'  

first fear is pointed out by the word bp! 31 which means to cross all 
boundaries. So the meaning of the sentence is 'perhaps the Pharaoh 
would attack even before listening to us'. The other fear is mentioned with 
the words s$ - which means tha t  SayyidnZ MiisZ @\ was 
apprehensive that the Pharaoh might, after listening to his demands, 
become so refractory and perverse that he might speak about Allah in 
disrespectful terms. 

I t  will be recalled that  when prophethood was bestowed upon 
SayyidnZ MEsE -1 , he had prayed to Allah to depute SayyidnZ HZEn 

also to assist him in his mission, and Allah had accepted his prayer. 
At the same time Allah informed him 5 <u & &j &G 3i.& 
a! 5% '(''we rnake.your arm stronger through (the help of) your 



brother and will make for you the upper hand so they will not reach you 
(with any harm)" - 28:35) and that whatever else he asked for was 

" J / 3 ,J ,' 
granted to him (LS;1*>- &fr ~ ; ~ l  A)- "You have been granted your request 
0 Misii" - 20:36. Among the things granted to him was J-b ~2 (heart at  
peace) which means that he was made immune to fear. So, when he had 
received such firm assurances from Allah, how does one explain the fear 
expressed by him in this verse. One answer to this question is that the 
promise of victory and security from harm is rather vague in that victory 
may refer to success in debate with the Pharaoh and his men. It can also 
be argued that  victory could come only if the Egyptians heard his 
arguments and reasonings, and saw his miracles but there was this 
possibility also that  they might attack him before he had laid his 
arguments before them. Besides, c$ does not mean elimination of 
natural fear. 

The second point is that fear of fearsome things is a natural instinct 
and even prophets are not free from it in spite of their complete faith in 
the promises of Allah. SayyidnZ MGsE @\ himself was afraid to pick up 
his staff when it turned into a snake therefore Allah re-assured him with 
the word -Y (do not be afraid). On all such occasions Allah removed 

> @ * a  ' 
their fears by propitious tidings. Three other verses: 6: (So, 
he went out of it (the city) in a state of fear, waiting (for what comes next) 

I , , "  

- 28:21) and @G $41 J p L  (Then, next morning he was fearful, 
, d  +,, J (  , , , 9,) 

waiting [for what comes next] - 28:18) and LS;1*y + ++ & ,,ejU (SO MisZ 
concealed some fear in his heart - 20:67) can also be quoted expressing the 
same fear. It was this natural fear which persuaded the Holy Prophet #$ 
to migrate to Madhah and some of his Companions to migrate first to 
Abbysinia and later to Madhah. In the Battle of A h z a  the Muslims were 
so overawed by the strength of their enemies that they dug a trench as a 
protective measure even though ~ l l a h  had promised them victory on 
numerous occasions. The truth is that while they did not have the least 
doubt about their ultimate victory, the fear which they felt was the result 
of a spontaneous human impulse in the face of danger, and the prophets 
being human are not immune to this impulse. 

Allah said, &ij ;*! ("I am surely with you both. I hear and I 
see." - 20:46) Here the word "with you" is used in the sense of divine help 
and support which human senses cannot perceive. 



- 

SayyidnZ Miis5 called upon the Pharaoh to embrace the 
True Faith and also to deliver the Bani IsrZ'Tl from bondage 

This shows that  the prophets have the duty of guiding mankind 
towards their salvation as well as to liberate their people from worldly and 
economic bondages. Therefore, in this verse Sayyidnii MiTsZ =\ is 
reminded of both these duties. 

God created everything; and everything is performing the 
functions assigned to it by Him 

This point calls for some elucidation which is given in the following 
lines. The guidance which Allah gives to the prophets and which is in the 
nature of a duty imposed upon them is a special kind of guidance which is 
addressed only to human beings and Jinns who are gifted with intellect. 
There is also another kind of guidance known as guidance of Takwln 
(creation) which every created thing possesses. Allah has given to  fire, 
water, earth and air, and their compounds a special kind of feeling and 
perception which are not of the same nature as given to human beings 
and Jinns. This is the reason why the laws governing things which are 
permissible and those which are forbidden do not apply to them. Through 
this feeling and perception Allah has assigned duties to all created things 
and in obedience to this command of Takwh and guidance, the earth, the 
sky and every other created thing is busy performing its allotted tasks. 
Air, water, fire and earth are all fulfilling the purpose for which they 
were created. They do not deviate from their destined course except by the 
command of Allah. And when He so commands the fire turns into a bed of 
flowers (as for Sayyidna I b r f i h  @I), and water acts as fire as for the 
people of SayyidnZ Nuh a\ (l:c 1&;6 l$j! - 71:25). Who has taught a 
newly born baby to draw milk from its mother's breast or to cry when 
hungry or in pain? It is this same Divine guidance which every created 
thing receives without any formal training. 

In brief, every created thing has been programmed, by Allah, with a 
guidance of Takwh (creation) which it is genetically bound to follow and 
deviating from the same is beyond its power. The other kind of guidance 
which is given to the human beings and to Jinns is not inherent in the 
nature and thus, is not compulsory but optional. I t  is this freedom of 
choice which renders them liable to reward for good deeds and to 

8 :  ' :' : , #  I D  

punishment for their sins. The verse ~d A 1 4  Y &; (who gave 



everything i,ts shape then guidance - 2 0 5 0 )  refers to the guidance of 
Takwh (u.1~ 

Sayyidnii MGsii reminded the Pharaoh, at the first place, of those 
acts of Allah Ta'ZlZ which are obviously done by Him alone and about 
which no one else could claim that he has performed them. The Pharaoh 
totally unable to refute this argument, and in his confusion asked 
SayyidnE MGsZ w\ a question which was designed to entangle him into 
giving a reply that would greatly offend the Egyptians. The question was: 
how did the people of bygone ages stand who all worshipped idols, and 
what was their fate? The Pharaoh's purpose was that if SayyidnZ MiisZ 

replied (as the Pharaoh surmised he would) that  they were all 
misguided and deserving of Hell, then he could instigate his people 
against the latter. But the reply which Sayyidna MYiG %&! gave was so 
wise and discreet that  the Pharaoh's evil design was completely 
fistrated. 

Verses 51 - 59 

He said, 'Then, what about the earlier generations?" [511 



He replied, "The knowledge about those is, in a book, 
with my Lord. My Lord does neither err nor forget. 621 
(He is) the One who made the earth a cradle for you and 
made for you therein pathways to move, and sent down 
water from the heavens and brought out, with it, pairs 
of different vegetations: 1531 Eat, and graze ypur cattle. 
Surely, in that there are signs for the people of 
understanding." [541 

From this (earth) We created you and in this we shall 
put you back and from this We shall raise you up once 
again. [551 

And We showed him (the Pharaoh) all Our signs, yet he 
belied and refused. [561 Said he, "Have you come to us to 
drive us out of our land with your sorcery, 0 MEsZ? [571 
We will, then, bring to you a similar sorcery. So, make, 
between you and us, an appointment not to be backed 
out, neither by us nor from you - at an even place." [581 

He (Esii) said, !Your appointment is the festival day 
and that the people are assembled at forenoon." [591 

Commentary 
Verse 51 tells us that the Pharaoh had asked the question regarding 

the end of earl ier  people. If Sayyidna MiisZ @\ had given a 
straightforward answer that they were misled and will go to Jahannam, 
then the Pharaoh would have got a chance to scorn that it was not just 
him whom SayyidnZ MCsZ @I was blaming but all their ancestors as 
well. Naturally such a situation would have created doubts in the minds 
of people. Therefore Sayyidna Musa gave such an answer which was 
full of wisdom and did not give any chance to the Pharaoh for misleading 
the people. He said (as mentioned in verse 52) that only Allah knows their 
end. He never makes a mistake nor does He forget things. The words "My 
Lord does neither err" mean that it is inconceivable that Allah wills one 
thing and something different should happen. 

The word &j$ (pairs) used in verse 53 is used here in the sense of 
L 4 

"Kinds" or "Species", and the word & is the plural of the word 4 which 
means "different" or "diverse". The verse means that Allah has created so 
many kinds of plants that they are beyond human reckoning and each of 
them contains special properties which make them invaluable to man for 



his well-being. It is impossible for man to comprehend completely all the 
properties and uses of all the plants created by Allah Ta'ZlZ. For centuries 
scientists have been working to find out all about them and researches 
have revealed a great deal about their properties. However it is impossible 
to claim that whatever we know at present is the last word. 

4 
The next verse (54) says &I ~~5 +Y @j ,'J ;! (Surely, in that there are 

4 
signs for the people of understanding. (2054). The word &I is the plural 

of &$ (nuhyah) which is used in the same sense as $i ('aql: Intelligence) 
because it enables wise and intelligent persons to avoid harmful acts. 

The composition of every human being contains, together with 
the seed, the earth of the place when he will be buried 

The words l& (From this We created you) in verse 55 means 
that Allah created you from the earth. This verse is addressed to all 
mankind although it is known that man is created from seed and not from 
earth, except Sayyidn;? 'Kdarn @I who was created directly from earth. 
One possible explanation for this is that since Sayyidn;? 'xdam is the 
father of all mankind and was himself created from earth, therefore all 

his descendants have been similarly described. Others have said that the 
seed itself is made of earth therefore anything created from the seed is in 
fact created from the earth. According to Imam al-Qurtubi JL w, the 
text of the Qur'Zn clearly indicates that man is created from the earth. 

3 * '  
By words GY (at an even place) in verse 58 the Pharaoh proposed 

that the contest between SayyidnZ MCsZ and his own magicians 
should be held at a place which should, as far as possible, be within easy 
access of the Egyptians, Sayyidn;? Mus;? and the Bani IsrZ'il. The 
latter readily accepted this proposal and fixed the day and the time for the . 3 D 5 ,* , 4  ,,, ' 8,. , ' D  ,. 
contest by suggesting dUl ++ ,Jey (Your appointment is 

the festival day and that the people are assembled at forenoon - 20:59). ;% 

&>I has been explained differently by different authorities. Some say it 
was a special festival when the Egyptians, attired in beautiful dresses, 
gathered outside the towns, while others say that it was a Saturday (;% 
d l ) ,  and according to some others it was the tenth day of Muharram 
(l;$~). 



The great advantage in fixing for the contest 
It was a wise move on the part of SayyidnE MisE to fix festival 

day as the day of contest when all Egyptians, high and low, were 
expected to assemble at an appointed place. There was also a point in 
fixing early forenoon as the time for the contest because this is the time 
when people, having finished their daily chores, are free to engage in 
other things. Also daylight and visibility are at  their best in the early 
forenoon and people, while dispersing after witnessing a momentous 
event, spread the news far and wide. Thus when, with Allah's help, 
SayyidnE Miisii inflicted a crushing defeat on the Egyptian 
magicians, the story became known the same day to people living in far 
flung places. 

Magic - its truth, forms and the rules governing it 
For a detailed discussion on this subject reference may be made to the 

story of HZiriit and MiirTit in Sllrah Al-Baqarah a t  page 265 to 278 of 
Ma'ariful Qur'an vol. I. 

Verses 60 - 76 
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So, the Pharaoh turned back, and put his plot together, 
then came. [60] MZsZ said to them, "Pity on you, do not 
fabricate a lie against Allah, lest He uproots you with a 
punishment. And loser is he who fabricates a lie!' [611 

Then, they disputed among themselves in their matter 
and kept their talk secret. [621 Said they, "Certainly, 
these two are sorcerers who wish to drive you out from 
your land and do away with your excellent way of life. 
[631 So, make your plot firm and come forth in one row. 
And successful today is he who stands high." [641 

They said, "0 MGsZ, either you throw, or shall we be the 
first to throw?" [65] He said, 'Rather, you throw." Then, 
suddenly their ropes and sticks seemed to him, due to 
their magic, as if they were running. [661 So, K s Z  con- 
cealed some fear in his heart. [671 We said, "Do not be 
scared. Certainly, you are to be the upper most. [681 And 
throw what is in your right hand, and it will devour 
what they have concocted. What they have concocted is 
but a sleight of a magician, And the magician does not 



succeed wherever he comes from!'[691 

So, the magicians were led (by the truth) to fall in 
prostration. They said, 'We have (now) believed in the 
Lord of HZriin and MGsE!' [701 He (the Pharaoh) said, 
'You have believed in him before I permit you. He is, in 
fact your chief who has taught you the magic. So I will 
certainly cut apart your hands and your legs from 
opposite sides and will crucify you on the trunks of 
palm-trees, and you shall know who of us is more 
severe in punishment, and more lasting!' [711 

They said, 'We will never prefer you over the clear signs 
that have come to us and over Him who has created us. 
So, do whatever you are to do. You will do only for this 
worldly life. [721 We have believed in our Lord, so that 
He forgives us from our sins and from the magic you 
had compelled us on. And Allah is the best and 
everlasting!' [731 

Surely whoever comes to his Lord as a sinner, for him 
there is Jahannam wherein he neither dies nor lives. 
[741 And whoever comes to Him as a believer having 
done righteous deeds, for such people there are the 
highest ranks, [751 the eternal gardens beneath which 
rivers flow, where they shall live for ever. And that is 
the reward for one who has purified himself. [761 

Commentary '. 1' 

The words 'a&? (and put his plot together) in verse 60 indicate 
that the Pharaoh assembled his magicians and their tools. According to 
SayyidnE Ibn 'AbbZs & there were seventy two magicians but others 
have put their number at figures which vary from four hundred to nine 
hundred thousand. Their leader was a blind man whose name was 
Sham'iin (a-). 

SayyidnZ lMiisZ1s @\ prophetic address to the magicians 
Before the start of the contest SayyidnZ m s i i  addressed some 

words of friendly advice to the magicians to warn them of divine 
punishment if they persisted in denying God's miracles and other 
manifestations of His power. His actual words were: 



Pity on you, do not fabricate a lie against Allah, lest He uproots 
you with a punishment. And loser is he who fabricates a lie - 
20:61. 

It was hardly to be expected that the magicians who had entered the field 
with all the might of the Pharaoh-behind them would pay any heed to 
Sayyidnii Musii's words of advice. However, the prophets and their 
followers possess a hidden power so that their plain and simple words 
penetrate the most unruly and perverse minds, and the address of 
SayyidnZ MGsZ caused discord and dissensions among the 
magicians, some of whom thought that these could not be the words of a 
magician but of a higher being and were therefore, against the contest. 

, J'.. , J,,' - 0 .  "' 
But others were adamant, + ppj\ lri  (then, they disputed among 
themselves in their matter - 20:62), (and kept their talk secret - 
20:62). Ultimately their unanimous decision was to proceed with the 
contest because, in their opinion, Sayyidnii Miisii @\ and SayyidnZ 
HZEn were both magicians who wished to drive away the Pharaoh 
and his men from Egypt by their magic and to eradicate their ideal way of 
life. This decision of theirs is mentioned in verse 63 in the following words: 

Said they, "Certainly, these two are sorcerers who wish to drive 
you out from your land and do away with your excellent way of 
life. (20:63) 

The word & is the feminine of # which means "most excellent". The 
meaning is that the Egyptians believed that their religion which regarded 
the Pharaoh as god was the best and Say-yidnZ Wsi i  =\ and SayyidnE 
HiiEn wanted to destroy it and supplant their own religion in its 
place. The word 4$ (translated in the text as 'way of life') is also used to 
describe the chiefs and leading citizens and according to Sayyidnii Ibn 
'Abbas & and SayyidnZ 'Ali & the word has been used here in this 
sense namely that these two men wished to finish off all their leaders and 
important citizens and i t  was therefore, the duty of the Egyptian 
magicians to unite and use their best endeavours to defeat the enemy 

a t  ,'.,- , J  9 - -  & 121 p 6-G 1-L (So, make your plot firm and forth in one row - 
20:64). Formation of troops in ranks in battle has an unsettling effect on 
the enemy, so the Egyptian magicians arranged themselves in ranks for 



the contest. 

The Egyptians were confident of their success and in a mood of 
complacency asked SayyidnZ K s 5  -1 whether he would like to make 
the first move or whether they should initiate the contest. SayyidnZ MusZ 
&!id\ invited them to start the contest (Rather, you throw - 20:66) and 
there were several reasons for this. In the first place the Egyptians 
showed courage when they invited SayyidnE K s Z  m\ to open the battle 
and this offer called for an equally generous and chivalrous response. 
Secondly by making the offer the Egyptians showed their confidence in 
the outcome of the contest and implied as if they had already won it. On 
his side SayyidnZ MusZ =\, by his counter-offer, sought to convey to the 
Egyptians that  he  regarded the result of the game as a foregone 
conclusion in his own favour. And finally he wished to see the tricks of the 
Egyptians before he planned his own strategy. So, with these 
preliminaries over, the Egyptians cast their staffs and ropes on the 
ground and it appeared to the onlookers as if they had turned into snakes 
and were running about. 

. D .> &' l&? k& > i:;I! &. (Their ropes and sticks seemed to him, due to 
their magic, as if they were running - 20:66). The verse shows that the 
Egyptian magicians had cast a hypnotic spell on the onlookers to whom it 
appeared that the staffs and the ropes had turned into snakes and were 
running about on the ground, whereas in fact no such transformation 
had taken place. 

. ,," 
j$ & 4 2-9 (So Miisii concealed some fear in his heart - 

20:67.). The sight of so many snakes crawling around evoked a sense of 
fear in SayyidnZ MllsE -1 which he did not reveal to anyone. Even if 
this fear was for his own personal safety then it can be regarded as a 
natural human reaction to a dangerous situation and does not conflict 
with the mission of prophethood. It is clear, however, that the fear which 
he felt was not for his own life. His apprehension was that if the immense 
crowd, which had assembled to see the contest, sensed that the Egyptian 
magicians had the upper hand then the purpose of his mission would be 
frustrated. These doubts and fears were dispelled when in the next verse 
Allah assured him &YI L? d! ,'4s;: Y (do not be scared. Certainly , you are 
to be the upper most - %0:68). 
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d&i 3 L; & (And throw what is in your right hand - 20:69). Allah 
commanded siyyidnii MCsZ by means of a revelation (sj) to cast 
down what he held in his right hand, and when he threw down his staff 
it turned into a huge snake and ate up all the imaginary snakes which 
the Egyptian magicians had produced by their magic. 

Conversion to Islam and bowing in prostration by the Pharaoh's 
magicians 

The Egyptian magicians who were masters of their art realized at  
once that what they had just witnessed was not magic but a miracle 
brought about by a Supreme Power. Consequently they fell in prostration 
and declared openly their faith in Allah - the God of Sayyidnii E s i i  
and Sayyidna Harun =\. According to some traditions these magicians 
did not raise their heads until they had seen a glimpse of heaven and 
hell. ( c j ~  - b$ ~ 31j + d l  J+ J+ 01,~ ) 

$ ;;I $3 'd $1 jG (He [the Pharaoh] said, "You have believed in him 
before I permit you" - 20:71). The Pharaoh, thus disgraced before a vast 
multitude, was furious and he stormed at the magicians how they dared 
accept the religion brought by SayyidnE MEsZ @I without his prior 
permission. He suspected that they all were SayyidnZ E s a ' s  pupils : 

who taught them the magic and had accepted defeat in connivance with 
him. 

". *. 
+'% G~ij $4 3 Xi (I will certainly cut apart your hands and 

your legs from opposite sides - 20:71). The Pharaoh thus threatened his 
magicians with dire punishment. He said he would cut off their hands 
and feet from opposite sides i.e. first the right hand, then the left foot. 
This apparently was the mode of inflicting punishment under the laws of 
the Pharaoh. @I tjz ;l ~ J Y ;  (And will crucify you on the trunks of 
palm-trees - 20:71) He also said that after cutting off their hands and feet 
he would crucify them on the trunks of palm-trees where they would 
remain suspended until they died of starvation. 

i;h; 41 & i ;G I; JI 32; 2 I$ (They said, "We will never prefer 
you over the clkar signs that have come to us, and over Him who created 
us." - 20:72). The magicians, however, stood firm and did not waver in the 
face of the Pharaoh's threats. They told him plainly that they would not 
give him, nor anything he said, preference over the clear proofs and the 



miracles which Allah had shown to them. SayyidnZ 'Ikrimah & says that 
when the magicians prostrated themselves before Allah, He gave them a 
glimpse of the eminent places and the gifts which were to be their reward 
in Paradise. They confirmed their belief in the one God Who created the 
earth and the skies and rejected Pharaoh's claim to divinity. While 
neglecting the threats of the Pharaoh they further said: "So you do what 
you want and punish us in whatever manner you choose. And, "You can 
punish us as long as we live but when we die we will be out of your reach. 
On the other hand we are in the power of Allah both in this and after 
death, and His punishment is of greater concern to us". 

&JI > & z)i 'l;; (And the magic you had compelled us on - 20:73). 
The magicians now accused the Pharaoh of having forced them to practice 
magic else they would not have taken it up. Here a question may arise 
that the magicians came to the contest of their own free choice and had 
even negotiated before hand their reward if they were victorious. How, 
then, could they justify their accusation that the Pharaoh had forced 
them to practice magic? A possible answer can be that  whereas the 
magicians, to begin with, were tempted by promises of generous rewards 
for taking part in the contest they soon realized that they stood no chance 
against miracles and wanted to withdraw from the contest. It was then 
that the Pharaoh forced them to take up the challenge of MGsZ @\. 
Another explanation is that  under a law passed by the Pharaoh 
everybody was compelled to learn magic. 

The propitious end of 'xsiyah, the Pharaoh's wife 
Qurtubi has mentioned in his commentary that while the contest 

between vice and virtue was in progress, the Pharaoh's wife kept herself 
informed of the minute to minute developments and when she learned 
that Sayyidna m s i i  $&%I had emerged victorious, she at  once declared 
her adherence to the True Faith. When the Pharaoh was informed of his 
wife's defection, he ordered that a huge rock be thrown upon her. When 
'Ksiyah saw the rock coming, she raised her eyes in supplication to Allah 
who took away her soul so that the rock fell on her lifeless body. 

Revolutionary change in the lives of the magicians 
! . I  8  &> s \jT$ &'a ,>j ' .... .. LAy # 9 8 ' V d  ~ J J  +J& ' E  ;f. > #  L&! 

Surely whoever comes to his Lord as a sinner, for him there is 



- 

Jahannam .... And whoever comes to Him as a believer ... for 
such people there are the highest ranks .... (20:74-76) 

These words which refer to the Islamic beliefs and the hereafter have 
been spoken by the magician who only recently became Muslims and who 
had not yet been instructed about the principles and the obligations of the 
new faith. 

It was the result of their brief association with Sayyidna Miisii: 
that Allah, in an instant, revealed to them the mysteries of their new 
faith so that they gave scarce heed to Pharaoh's threats. Thus with the 
adoption of the religion of Allah they attained a state of sainthood which 
is given to others after long and assiduous exertions. SayyidnZ Ibn 'Abbas 
& and 'Ubaid Ibn 'Umair & said it was a divine marvel that  the 
magicians who started the day as infidels became saints before it ended. 
(Ibn Kathir) 

Verses 77 - 82 

And We revealed to MEsZ saying, "Move out with my 
servants at night, then make for them a dry path in the 
sea (with the strike of your staff), neither fearing to be 
caught up nor being scared (of anything else)!' [771 

Then the Pharaoh chased them with his troops. So 
covered they were, by that which covered them from 
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the sea. [78] And the Pharaoh led his people astray and 
did not show them the right path. [791 

0 children of IsrZT1, We delivered you from your enemy 
and appointed for you the right side of the mount vr 
(Sinai) and sent down for you the Mann and SalwZ [80] 

Eat from the good things We have provided you with, 
and do not transgress in respect thereof, lest My wrath 
befalls upon you. And the one upon whom befalls My 
wrath certainly falls into destruction. [811 

And surely I am the Most-Forgiving for him who 
repents and believes and acts righteously, then takes to 
the right path. [821 

Commentary 
The decisive defeat which he suffered in the contest between the right 

and wrong and between miracle and magic broke the power of the 
Pharaoh, and the Ban; IsrZ'ile stood united under the leadershin of 
SayyidnZ MGsZ . Allah now commanded SayyidnE IEsE %& to take 
his men out of Egypt. But this move was full of danger. First there -was 
the risk of pursuit by the Pharaoh, and second the river, which they had 
nu means of crossing, barred their flight. Allah dispelled both these fears 
from SayyidnZ MYis5's =\ mind and told him to strike his staff on the 
surface of the water, and dry passageways would appear in the bed of the 
river over which they could all escape, thus frustrating Pharaoh's pursuit. 
This story has been narrated earlier under Hadith ul-FutGn in this very 
Surah. 

When the time came, Sayyidna MGsZ %&I struck the surface of water 
with his staff and masses of water stood asunder revealing twelve dry 
paths, as mentioned in Surah Ash-Shu'arZ' #'I ?$K j> ;G (And 
each part became like a big mountain- 26:63). The walls of water which 
divided the passages were so formed that those going on one road could 
see and talk to those travelling on other roads, thus imparting to them all 
a sense of security. 

The number of the Ban; IsrZ'il who fled Egypt and the strength of 
the Pharaoh's army 

According to RTih ul-Ma'Eni SayyidnZ MiisZ $#I&\ embarked on his 
journey towards the Red Sea with the Bani IsrZ'il soon after sunset. 



Siirah TZ-HZ : 20 : 77 - 82 140 

Earlier they had announced that one of their festivals was approaching 
which they would celebrate outside the city, and on this excuse, as well as 
to allay the suspicions of the Egyptians, they borrowed some jewellery 
from the Copts promising to return it after the festival. At that time Bani 
Isra'il numbered six hundred and three thousand, while another version 
puts their number at  six hundred and seventy thousand. These figures, 
which may be exaggerated, have been taken from Isra'aite traditions, but 
one thing appears certain, namely that they were divided into twelve very 
populous tribes. These large numbers were also a gift from Allah because 
the first arrivals in Egypt in the days of SayyidnZ Ytisuf %$%I were just 
the twelve brothers. Now the twelve tribes of those twelve brothers which 
fled Egypt numbered well over six hundred thousand. 

When the Pharaoh learned that the Bani Isra'il had taken flight, he 
assembled a large army of which the advance units consisted of seven 
hundred thousand horsemen and started off in pursuit. When the Bani 
Isra'il saw the river barring their way ahead and the Pharaoh hot on 
their heels, they cried out in despair. "Surely! We are caught". SayyidnZ 
MiisZ consoled them with the words +-& 2; > ;! (With me is my 
Lord indeed. He will guide me - 26:62). Then by the command of Allah he 
struck his staff on the water and twelve dry passageways appeared on 
which the twelve tribes of Bani Isra'il crossed over to the other side in 
safety. The Pharaoh who saw all this was frightened but he urged his 
men on by declaring that the dry paths were formed because the river 
stopped flowing on account of the awe which i t  felt in his presence. 
Saying so, he spurred his horse into the river ordering his army to follow 
him. When they were all in the middle, Allah commanded the river to 
resume its flow and water covered them over. (R* ul-hla'ani) 

~ $ I , $ J I  -,:L; $G$ (And appointed for you the right side of the 
mount Tiir. (20:80)) After their deliverance from the threat of the Pharaoh, 
and when they were safe across the river, Allah made a promise to 
Sayyidnii MiisZ %$%I and through him to the Bani Isra'il that they should 
move to the right side of the mount of TGr so that Sayyidna MusE 
might be given the Torah and so that they might witness him speak with 
Allah. 

~ijir-/lj 31 @ d$j (And sent down for you the Mann and SalwZ. - 
20:80) This incident occurred when, having crossed the river, they were 



commanded to enter a sacred city, but they refused and as punishment 
they were confined to a valley which is known as the valley of Tih (Sinai). 
They stayed there for forty years and in spite of the punishment which 
they were undergoing they continued to receive gifts from Allah, and the 
Mann and SalwZ (a special kind of food) was one such gifts which was 
given to them for their sustenance. 

Verses 83 - 89 

"And what has caused you to hurry before your people, 
0 MZsZ?" [831 He said, "Here they are just behind me, 
and I hurried towards You, 0 my Lord, so that You be 
pleased." [841 

He said, 'We have then put your people to test after you 
(left them) and SZmirT has misguided them." 1851 

So, MiisZ went back to his people in anger and sorrow. 
He said, "0 my people, did your Lord not promise you a 
good promise? Did then the time become too long for 
you, or did you wish that wrath from your Lord befalls 
you, and hence you backed out from the promise made 
to me?" t861 

They said, 'We did not back out, of our own volition, of 



the promise made to you, but we were burdened with 
loads from the ornaments of the people; so we threw 
them and so did throw SZmirT." [871 Then he brought 
forth for them a calf, a body with a lowing sound. Then 
they said, 'This is your god and the god of f i s i i ,  and he 
( f i s a )  erred!' [881 

Do they not then see that it does not respond to them 
with a word, nor does it have power to harm or benefit 
them? [891 

Commentary 
Sayyidnii MiisZ @\ and the ~ a n i  IsrZ7il, having escaped the 

Pharaoh's wrath and having crossed the river in safety, proceeded on 
their journey. Soon they came upon a people who worshipped idols. They 
said to SayyidnZ MiisZ @I, "These people have adopted the idols as their 
gods who are visible as well as tangible. Do give us also a god whom we 

.,J. ,- J,. ' #  

can see and touch." SayyidnTi KsTi @\ replied, 8% ;! a 3 u ;  r t i  &! 
, ,J,,. ,# * 
a+. ljCi6 &j 2 GL". ("YOU are really an ignorant people. What these 
people are in, is sure to be destroyed; and false is what they are doing." - 
78:139.) 

It was then that Allah commanded SayyidnTi MiisTi to bring his 

people to the mount of Tiir where he would receive the Book Torah which 

would be a code and a policy document for all of them. However, he would 
have to prepare himself to receive the Torah by observing a fast for thirty 
days and thirty nights continuously. This period was later extended by a 
further ten days so that the total period of fasting was forty days and 
forty nights. Then SayyidnZ MiisZ led his people towards the mount 

of TEr, but in his eagerness to receive the Torah he hastened ahead so 
that he could complete his prayers and fasts for the prescribed period of 
thirty days as early as possible. He appointed SayyidnZ E E n  to be 

his deputy during his absence. The Bani Isra'a continued the journey at 

their leisurely pace while he pushed on hoping that they would join him 
in due course near the mount of Tiir. In the meanwhile STimin, by his 
wiles, seduced them into adopting the calf as the object of their worship 
and thus divided them into three factions. This unfortunate development 
seriously impeded their progress towards the Tiir. 



Allah questioned Sayyidnii E s E  %&I about his haste and the 
wisdom behind the question 

When SayyidnE MGsE r% appeared before Divine Presence, Allah 
questioned him as to why he had hastened ahead of his people. The 
obvious purpose of the question was to inform SayyidnZ K s Z  &.@I of the 
mischief into which his people had fallen while he himself, unaware of 
what had happened in his absence, was expecting their arrival at the F r  
(Ibn Kathir). On the other hand, according to Rtih ul-Ma'Zni, the question 
contained an implied rebuke to Sayyidnii K s E  on his haste which 
deprived his people of his supervision and enabled Siimiri to mislead 
them. His position as a prophet made it incumbent on him to stay with his 
people and keep a watchful eye on them and their activities. The learned 
commentator has further observed that  this question implied an 
indication that a leader should remain behind his people when travelling 
with them, as Allah Ta'ZlE had ordered Liit %&I to bring his people out of 

r > r r,' ' m 
the city and to remain at their back yJL>I elj (follow them at the rear 
-15:65) 

SayyidnZ MGsZ @\, ignorant of SZmir?s mischief, answered the 
question put to him by Allah that his haste was the result of his ardent 
desire to fulfill Allah's command without loss of time so as to deserve His 
greater favour, and that his people were close behind him and might 
arrive at  any time. It was at that moment that Allah informed him of the 
evil that  had befallen his people and the part played by SZmiri in 
bringing it about. 

Who was SZmirI? 
Some people have said that Siimiri was an Egyptian Copt who lived 

next door to SayyidnZ MGsii %&\ and had accepted the True Faith. When 
SayyidnZ K s E  m\ took the B a d  IsrZ'il out of Egypt he also joined the 
exodus. Others have said that he was the chief of one of the clans of Bani 
IsrZ'il called Samira which is still well-known in Syria. According to 
Sayyidna Sa'id Ibn Jubair @ he was a Persian from the Kirman 
province. Sayyidnii Ibn 'AbbZs 4 says that he belonged to a nation of 
cow-worshippers who somehow reached Egypt and pretended to join the 
religion of Ban; IsrZ'il whereas in actual fact he was an hypocrite 
(Qurtubi). Another version is that  he was a Hindu from India who 
worshipped cows, adopted the religion of SayyidnE MIIS;? -1 truly, and 
later returned to his infidel faith, or had accepted the true faith in 



hypocrisy. SZmirh name, as generally believed, was MGsZ Ibn Zafar. Ibn 
Jar& has related from Sayyidnii Ibn 'AbbZs & that SZmi6 was born in 
the year when under the orders of the Pharaoh all male Isra'ili children 
were to be killed. His mother, fearing the worst, put him in the hallow of a 
cave and covered its mouth. She would visit him from time to time and 
feed him as best as she could. On the other hand Allah appointed Jibra'll 
m\ to look after the child and provide him nourishment. Jibra'il @\ 
brought honey on one finger, butter on the second finger and milk on the 
third finger which he fed to the child. He lived in the cave until he grew 
to manhood and, a s  has  already been narrated above, became a n  
unbeliever, involved the Bani IsrSi'il in a great disaster and himself 
suffered a terrible fate as a punishment from Allah. A poet has made a 
reference to this story in the following two couplets: 

'h-9 ‘~9) bGJ #rj 2 s  Ji- a& #+ 
If a person is not fortunate in his birth then the minds of those 
who bring him up are bewildered and those who attach high 
hopes on him are disillusioned. Lo! The MusZ whom Jibra'Tl 
brought up became an infidel and the Musa who was raised by 
the Pharaoh became the Prophet of Allah. 

~,litj$;$ -J -& ' I (Did your Lord not promise you a good promise? - 
20:86) SayyidnE MEsE %\ returned to his people full of sorrow and 
anger. First of all he reminded them of the promise which Allah had made 
to them that He would give them a Book for their guidance by adhering 
to which they could achieve all their worldly and religious objectives. He 
said that it was for the purpose of receiving the Book that he had started 
out with them for the mount of T'ilr. 

wl$$ jG (Did then the time become too long for you? - 20236) Not 
much time had elapsed on Allah's promise and it is inconceivable that the 
Bani Isra'il could have forgotten it, or if they remembered it, there was no 
reason for them to despair of its fulfillment on account of delay, thus 
providing for themselves justification for the worship of the calf. 

# ,# >d,.. a* $: 3 $$ &. dl rI (Or did you wish that wrath from your 
Lord befalls you? - 20:86) But since neither of the two eventualities 
mentioned above could be contemplated, the only conclusion was that  



they knowingly and of their own choice invited the wrath of Allah. 
,,, . . 

@ &I C 126 (They said, "We did not back out of our own 
volition, of the promise made to you". - 20:87) The excuse which the Bani 
1sra'S offered for adopting the worship of the calf was that they did not do 
so of their own choice but merely followed S5mi6's example. 

I r,' -'* > 

l$\ Gj I j I j ~ l  +- (But we were burdened with loads from the 
ornaments of the people. - 20237) The word ;I;$ (awziL) is the plural of ,j; 
(wizr) which means "burden". On the Day of Judgment everybody will 
carry his bundle of sins on his shoulders just as one carries a load; 
therefore the sin is also termed as 'wizr' (load). The word hj means 
ornament and r2 (the people) refers to the Egyptians from whom Bani 
1sra'il had borrowed the ornaments on the pretext of wearing them on 
their festival day, but which they did not return to their owners and 
carried with them on their flight from Egypt. These ornaments have been 
described as Jljji in the sense of "sins" because these were borrowed 
articles and by not returning them to their lawful owners the Bani IsrE73 
had committed a sin. From the badlth ul-futun which has been 
reproduced in detail in the earlier pages it would appear that Sayyidnti 
HErTin @\ warned them about their guilt and directed them to throw all 
the ornaments in a pit. According to some other versions it was SEmG 
who told them that by holding on to something which did not belong to 
them they were committing a sin and advised them to throw all the 
ornaments in a pit, which they did. 

When does the property of infidels become lawful for the 
Muslims? 

The non-Muslims who live in a Muslim state and abide by its laws 
they are known as Dhimmis 2). Such people as well as those infidels who 
have entered into a treaty with the Muslims remain in full control of their 
properties and it is not lawful for the Muslims to deprive them of any part 
of it. However, the properties of those infidels who are neither Dhimmis 
nor have any treaty with the Muslims, and who are described by the 
jurists as & 22 (an infidel belonging to enemy country) are lawful for 
the Muslims. 

That being so why did SayyidnZ E r U n  describe the ornaments 



borrowed by the Bani Isra'ii from the Egyptians as a burden, meaning 
sin, and ordered them to throw everything in a pit? One explanation, 
which a majority of commentators have given is that the properties of 
infidels of an enemy state carried the same status as that of spoils of war. 
The law governing the spoils of war before the promulgation of the 
Islamic code was that while the Muslims could forcibly dispossess the 
infidels of their properties, they were forbidden to use them for their 
personal benefits. All the spoils of war (0 JL) thus acquired were 
collected and placed on a mound as offering where a fire from the sky - 
such as lightning - consumed them and this was a sign that  Allah 
approved their war against the unbelievers. On the other hand if the fire 
did not consume offering (the spoils of war) it was considered that Allah 
did not approve their war so that the spoils were regarded as inauspicious 
and nobody ever approached them. Under the Islamic Shari'ah some of 
the old laws were relaxed and as a result Muslims were permitted to use 
the spoils of war for their own benefit. A Hadith on this issue appears in 
Sahih of Muslim. According to the laws, in force then, even if the 
ornaments borrowed by the Bani Isrii'il from the Egyptians were 
considered as spoils of war, those could not have been allowed for the 
personal benefit of Bani Isra'il. That is why everything was thrown into 
the pit under the orders of Sayyidnii HZrEn =I. 

The research conducted by Imam Muhammad JG on this issue 
from a Juristic point of view is given in his book and its commentary 
by Sarakhsi. His conclusions are very weighty and closest to the truth, 
namely that  the property of a harbi (infidel belonging to an enemy 
country) cannot be treated as spoils of war in every case. In order to be so 
treated, and thereby become lawful for the Muslims, it must have been 
acquired by sword in the course of a proper religious war ( j ihd) .  On the 
other hand the property of a harbi (a citizen of an enemy state) which 
has been acquired otherwise than in a religious war cannot be treated as 
spoils of war. Such properties are however termed as & (fai') which can 
be used lawfully by the Muslims only with the consent of the owner. 
Taxes imposed by an Islamic state and paid by the infidels voluntarily fall 
in the definition of fai' and their use is permissible even though they have 
not been acquired in the course of a religious war. 

The ornaments borrowed by the Bani IsrZ'3 did not fall in either of 



these two categories. They could not be described as fai' because they 
were borrowed from the Egyptians who did not transfer their ownership 
to ~ a n i  Isra'il, nor could they be considered as spoils of war because they 
were not taken in the course of a religious war. Thus according to the 
Islamic Shari'ah the Ban; IsrZ'il could not have lawfully used the 
ornaments for their personal benefit. 

It is well-known that when the Holy Prophet decided to migrate to 
~ a d h a h ,  he had with him many valuables which the infidels of Arabia 
had entrusted to him for safe custody because they had full faith in his 
honesty and integrity and had, in recognition of these qualities, bestowed 
upon him the title of Amh (&I - honest). He was so solicitous about these 
deposits that  he placed them in the hands of Sayyidnii 'Ali & and 
specifically directed him to restore them to their rightful owners before 
migrating to Madhah. This clearly shows that it is not lawful for Muslims 
to appropriate, for their personal use, the valuables belonging to 
non-Muslims. 

., : ' " 
The word L p  - means, "we cast away the ornaments". According to 

the eadith-ul-futiin (narrated earlier in detail) this was done under the 
orders of SayyidnE HZrEn a\ while some other versions say that SZmG 
cajoled the Bani Isra'il into throwing the ornaments in the pit. It is quite 
possible that both these versions are true (as appears below). 

1 ir4rLi~ $&g (So did throw SZmiri - 20:87) It  appears from the 
had ith-ul- futiin related by SayyidnZ 'AbdullEh Ibn 'AbbZs & (reported 
in earlier pages) that after the Bani IsrZ'il had thrown away all the 
ornaments, Sayyidnii =fin =\ ordered a big fire to be lit in the pit 
which melted them and left them in one solid piece. The decision as to the 
disposal of this precious metal was deferred till the return of SayyidnZ 
m s i i  a\ . After all this had happened SEmiri approached SayyidnE 
Hafin =\ . He had something in his closed fists and sought permission 
to throw it in the pit. Sayyidnii HEriin thinking that he held some 
ornaments in his fists permitted him to cast them in the pit. Then S i i d  
said, "I will certainly throw it, but first I want you to pray to God that a 
wish which I have may be granted." Sayyidnii E f i n  a\, unaware of 
the evil which he planned, prayed to Allah in his behalf, and SZmiri 
opened his hands and threw what he held in the pit. It was not 



ornaments but only dust from under the hoof marks of the horse of 
Jibra'il which Samiri had collected after he observed that signs of life 
appeared in the dust under the hoof marks of the horse. Aided by Satan 
he now wished to put life into a calf by means of this dust. Nevertheless, 
whether it was the result of the miraculous property of the dust or 
whether it was a consequence of the prayer cf SayyidnZ HZrGn @\ in 
behalf of Samiri, the molten lump of gold and silver assumed the form of a 
calf and started making bovine sounds. There are other traditions also 
which relate that it was SZmG himself who persuaded the Ban; Isra'il to 
throw the ornaments in the pit after which he carved the molten metal in 
the shape of a calf which had no life. He then sprinkled on it the dust 
from the hoof marks of the mount of SayyidnZ Jibra7il@\ and it became 
a living calf. All these and similar stories which are based on Isra'ilite 
traditions have been related by Qurtubi in his commentary and by other 
writers as well. These traditions cannot be wholly relied upon, yet at the 
same time we do not possess sufficient ground to disprove them either. 

;I$ 'A I& %+ 4' i>G (So he brought forth for them a calf, a body 
with a lowing sound. - 20:~s)  Some Commentators maintain that it was 
only a body without life and that the sound was produced by a special 
contrivance. But the majority of commentators believe that the calf in fact 
possessed signs of life. 

2 

3 j$ #! 12 I$& (Then they said, "This is your god and the 
god of MEsZ, and he erred." - 20:88) Having carved a calf which could also 
produce a sound, SZmiri and his friends said to the Bani Isra'ill', 'Here is 
your god and the god of MiisZ. It seems Musa has forgotten, that is why 
he has gone elsewhere in search of god". 

Y; 12 $ & Y; $3 &'! &; jj; % (DO they not then see that it 
does not respond to them with a word, nor does it have power to harm or 
benefit them? - 20239) The excuses put forward by the Bani Isra'a before 
SayyidnZ MEsZ for the evil deeds end with the previous verse. In 
this verse Allah reminds them of their folly by pointing out to them that 
even if the calf had life and made bovine noises would that be sufficient 
reason to adopt it as the object of their worship? They were well aware 
that it could not answer their prayers nor had it the power to harm them 
or to benefit them. 
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Verses 90 - 94 

And HZriin had already said to them, "0 my people, you 
have only been led astray with it, and your Lord is the 
Rahman (All-Merciful). So follow me and obey my 
command." [go] They said, "We will never discontinue 
staying with it, until MEsZ returns to us." [911 He 
(MEsZ) said, "0  HZriin what did prevent you from 
following me when you'saw them going astray? [921 Did 
you then disobey my command?" [931 He said, "0 son of 
my mother, do not hold me by my beard, nor by my 
head. I feared that you would say, 'You have caused 
discord among the children of IsrZ9il and did not 
observe my advice." [941 

Commentary 
When the Bani Isra'a were smitten with the mischief of calf-worship 

Sayyidna Hariin &@\as the  deputy of Sayyidna MEsZ a\ 
remonstrated with them but to no avail. They split into three factions. 
Those who remained loyal to Sayyidna HZriin @\ and refused to be 
misled by SZmirI and who numbered, according to Qurtubi, twelve 
thousand. The second faction adopted calf-worship with the reservation 
that if Sayyidna MiisSi &@\ , on his return, forbade them they would give 
it up. The third faction consisted of zealots who believed that Sayyidna 
MiisZ =\ would approve of their action and would himself join them in 
calf-worship but even if he did not, they themselves would never give up 
their new faith. When Sayyidna Muss returned to his people he 

rebuked them for the mischief they had caused (as related in the earlier 
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verses). Then he turned to SayyidnZ E r U n  @\ and in a rage seized him 
by his beard and the hair of his head. He asked him that  when the 
unbelief (p0 of the Bani IsrZ'il had become obvious, why he did not 
follow him to the p r  mountain and why he disobeyed his orders. 

, 5- 5 * - d  8 , ,-,-,> , ,*, 
M- Yl V;LP +.lJj! LL 15 (What did prevent you from following me when . , 

you saw them going astray. - 20:92) One meaning of ittiba' (following) 
referred to in this verse is that when SayyidnZ HZrUn discovered 
that the Bani Isrii'il had strayed from the righteous path, and were 
beyond recall, he should have abandoned them and joined SayyidnZ 
MiisZ @\ at the TLr mountain. The other meaning of the word 'follow', 
as adopted by some commentators is that when the Bani IsrZ'il had 
forsaken the True Faith, SayyidnZ E r U n  should have fought them 
as SayyidnZ K s i i  @\ would have done had he been present there. In 
any case Sayyidnii MLsii @\ blamed SayyidnZ HZrLn that he 
should either have fought the Bani IsrZ'il or should have parted company 
with them and joined SayyidnZ MEsZ at the TEr mountain, and that 
his continuing to live with them was an unwise act. SayyidnZ Hartin %&\ 
addressed him as if GI d (0 my mother's son!) which implied a plea not to 
judge him too harshly. His excuse was that if he had fought the Bani 
Isra'a or abandoned them with his twelve thousand men, it would have 
caused discord and strife among them. He said that he had understood 
the parting advice of SayyidnZ MiisZ @\ &&ij &$ 2 sf (Take my 
place among my people and keep things right - 7:142) to mean that he 
should maintain harmony among the people and prevent differences at  
all cost. Besides, he said, he had hoped that when he (SayyidnZ K s Z  
@I) would return, he would be able to handle the situation satisfactorily. 
A further excuse which he offered and which is reported elsewhere in the 
Qur7Zn was i;Ijh?j ;y1;! (7:lsO) which means that the Bani 
IsrZ'il have taken me as weak because of the small number of my 
supporters and were about to kill me. SayyidnZ K s Z  @\ did not press 
the matter any further with his brother. He then turned to SZmini and 
asked him to explain his conduct in this whole affair. Qur'iin does not 
indicate whether he accepted the excuses offered by Sayyidnii Hiiriin 

or whether he considered the latter's mistake as one of ijtihad 
(assessment) and dropped the matter. 



Differences between two prophets when the opinions of both 
could be right 

1; this affair the considered opinion of SayyidnZ MEsE @\ , by way 
of ijtihiid was that in the situation as it took shape SayyidnZ E r i i n  @\ 
should have totally dissociated himself from the Bani Isra'il by removing 
himself and his followers from their company, and that by continuing to 
stay with them he had compromised his position. On the other hand 
SayyidnE HZriin =\ felt, by way of ( j t iha ,  that such an action would 
have caused a permanent split among the Bani Isra'il and divided them 
into factions, and since there was hope that they would see the error of 
their way when Sayyidna Muss returned, he thought it wise to 
adopt a conciliatory attitude towards them. The purpose of both the 
prophets was a strict adherence to the commands of Allah and to ensure 
that the Bani Isra'a remained steadfast in the observance of the True 
Faith and in their belief in the Oneness of Allah. Where they differed, 
however, was the manner in which these objectives could be achieved 
whether to make a complete break with the dissidents or to bear with 
them in the hope that things would improve ultimately. Both these views 
have merit and it is not possible to pass a firm and final judgment on 
them. The differences among the jurists based on i j t iha  are of a similar 
nature and those holding different opinions cannot be charged of having 
broken any religious laws. As regards SayyidnZ MEsZ @\ seizing his 
brother by the hairs, it only shows his anger and frustration with the 
situation which had developed during his absence, but on hearing his 
explanation, he prayed to Allah to forgive them both. 

Verses 95 - 98 



He CvIGsZ) said, 'What then is your case, 0 SZmirT?" [951 
He said, "I perceived something they perceived not. So I 
picked up a handful of dust from under the foot of the 
messenger (the angel). Then, I cast it. And thus my 
inner self tempted me!' 1961 

He (MusZ) said, 'Then go away, for your fate in this life 
is to say: 'Do not touch me'. And, of course, you have 
another promise, never to be held back from you. And 
look at your god to which you stayed devoted. We will 
certainly burn it, then we will scatter it thoroughly in 
the sea. [97] Your God is Allah other than whom there is 
no god. He encompasses everything with knowledge!' [981 

Commentary 
> I  I ,. > '  I > I .  

1,- +G CIH (I perceived something they perceived not - 20:96) 
The referencehere is to Jibra'il a\. There is a tradition that he was 
present on his horse a t  the river crossing when, the Bani Isra'il having 
crossed it safely to the other side, the Pharaoh and his army entered the 
river in pursuit of the fugitives. There is another tradition that  after 
SayyidnZ MCsZ @\ had crossed the river SayyidnZ Jibra'il came to 
him riding a horse to invite him to go to the TSir mountain. At that time 
SZrnin alone, and no one else, saw him and the reason, according to a 
tradition of Sayyidna Ibn 'Abbas &, was that  he was nourished by 
Jibra'il when his mother had left him in the cave, and knew him well. 
(Bayan ul-Qur'Zn) 

, > a  " ,. ",: I ' 

?y,JVI L".' 4 (SO I picked up a handful of dust from under the 
foot of the messenger.- 20:96) The word J;; (messenger) refers to Jibra'il 
a\. The Satan planted the idea in the heart of SZmin that the earth 
under the hoofs of the mount of Jibra'a a\ must somehow contain signs 
of life and he should pick up some of it - which he did. According to the 
tradition of SayyidnZ Ibn 'AbbZs & 

d ~ 9 ~ ~ ~ ~ ~  ~ $ $ ~ J s L & ~ y Y ' ~ ~ , > p l l  

(The thought occurred to SEmirl was that if he sprinkled this 
earth on something and uttered the words, "You become so and 
so", it will change its original form and become "so and so.") 



~t is also related by some exegetes tha t  SZmiri observed tha t  grass 
sprouted unfailingly in the earth under the hoofs of the horse of Jibra'Tl 
-1 from which he deduced that it contained traces of life. (&&I 2 I S )  

The same explanation is adopted by REh ul-Ma'Eni on the authority of 
Tabi'in and majority of commentators, and it includes comments on doubts 
expressed by some skeptics P(~ZJI+ dl . (BayZnul-Qur5n) 

Later on he moulded the ornaments, which the Ban; IsrZ'll had 
thrown in the pit, in the shape of a calf and sprinkled the earth on it. By 
a miracle of Allah it developed signs of life and could even make a sound. 
The detailed story of SZmir; and his calf has been given in (hadith 
ul-futun) in earlier pages of this volume. 

sky J$- ;i $41 2 &' ?& 

For your fate in this life is to say: 'Do not touch me1.- 20:97 

The punishment proposed by SayyidnZ MEsE for SZmiG in this 
world was that everyone should sever all contacts with him and not to 
come near him, and he too was commanded not to touch anyone. Thus he 
was condemned to spend the rest of his life away from all social contacts - 
like a wild animal. Whether this punishment was awarded to him by 
SayyidnE MEsZ by means of a law which was binding on SZmiri as 
well as  on the Bani IsrZ'il, or whether SEmiri was smitten by some 
peculiar affliction which deterred people from making any physical 
contact with him, is not known. Some traditions have it that SayyidnE 
MGsZ had laid a curse on SEmiri so that if anyone touched him then 
both the parties came down with fever (Ma'Zlim). Thus he spent all his 
life hiding from people and whenever he saw someone approaching him, 
he would call out &.&? (Don't touch me). I t  i s  mentioned i n  Rtih 
ul-Ma'Zn; on the authority of Al-Bahr ul-MuhTt that initially SayyidnZ 
MusE had intended to execute SZminS but Allah stopped him because 
SEmirI was a very generous person and helped people who were in 
distress. 

8,# , 8 .  

The word '&/--I means "we will certainly burn it". Here the question 
arises: how could the calf which was carved from gold and silver be burnt, 
because these metals when subjected to extreme heat are melted but are 
not reduced to ashes. Several possibilities have been advanced. The first is 
that after signs of life appeared in it, the calf ceased to be a figure of gold 



and silver and became an animal of flesh and blood in which case it could 
be slaughtered and burnt. The second explanation is that it could be filed 
with a rasp into very minute particles of dust (Ad- Dur al-ManthGr). A third 
explanation is that it could be burnt by means of some chemical device 
 RE^ u l - ~ a ' a n l ) .  There is yet a fourth explanation, namely that  the calf 
could be burnt by some miracle (BayZnul-Qur'Zln). 

Verses 99 - 114 



Thus We narrate to you certain events of what has 
passed, and We have given to you, from Ourself, a (book 
of) advice. [991 Whoever turns away from it  shall 
certainly bear a heavy burden on the Doomsday, [lo01 
all such people living under it forever. And how evil for 
them is that burden on the Doomsday! [I011 The Day 
when the Horn (8%) will be blown and We shall gather 
them together that day, while turned blue, [I021 
whispering among themselves, 'You did not remain (in 
graves) more than ten (days)". [I031 We very well know 
what they say, when the best of them in his ways will 
say, "You did not remain more than a day." [lo41 

And they ask you about the mountains. So, you say, 'My 
Lord will blow them up totally (as dust), [I051 then will 
turn them into a levelled plain [I061 in which you w21T 
see neither a curve nor a mound. [I071 

That day they will follow the caller, having no 
crookedness. And the voices will turn low in awe for 
the RahmZn (All-Merciful). So, you will hear not but 
whispering. [I081 

That day no intercession will be of any use to anyone, 
except the one whom the RahmZn (All-Merciful) has 
permitted and was pleased with his word. [ log]  He 
knows what is in front of them and what is behind 
them, and they do not encompass Him in (their) 
knowledge. [I101 

And all faces will be humbled before the Ever-Alive, the 
All-Sustaining. And the loser is the one who bears (the 
burden of his) transgression. [I111 And whoever does 
acts from righteous deeds, while he is a believer, shall 
fear neither injustice nor curtailment (of his rewards). 
[I121 

And in this way We have sent it down to you, an Arabic 
Qur'Zn, and have detailed therein some warnings 
repeatedly, so that they may be fearful or it  may 
produce a lesson for them. [I131 So High above all is 
Allah, the King, the True. 



Siirah TZ-HZ : 20 : 99 - 114 156 

And do not hasten with (reciting) the Qur'Zn before its 
revelation to you is concluded, and say, "My Lord, 
improve me in knowledge." [I141 

Commentary 

lyi :$> hj (And We have given to you, from Ourself, a (book of) 
advice. - 20:99) According to a majority of commentators the word 
(advice) in the present context means the Qur'Zn. 

.< d, '> ,  ' *',,. , ,,, ,, 
\ JJ~  , ., ~3 & '4;j; 4s 2,d 2 (Whoever tu rns  away from i t  shall 

certainly bear a heavy burden on the Doomsday - 20:100) Turning aside 
from the Qur'Zn can take different forms: not paying proper attention and 
respect when it is being recited; showing scant desire to learn to read it or 
to comprehend its meaning, or reading it incorrectly without regard to 
correct pronunciation etc.; reading it without full concentration; reading it 
not to win God's goodwill but to attain worldly rewards such as wealth 
and fame. Likewise not striving to comprehend the laws laid down by the 
Qur'Zn or, having understood them, not complying with them or acting in 
their defiance are extreme forms of disregard for the QurY5n. Any neglect 
of the rights and claims of the Qur'Zn is a great sin and the guilty person 
will bear it on his head on the Day of Judgment in the shape of a heavy 
load. It has been related in several traditions that the evil deeds and the 
sins which a person has committed in his life time will be placed on his 
head in the shape of a heavy burden on the Day of Resurrection. 

J$~ J & (The Day when the Horn [SGrl will be blown - 20:102) 

According to SayyidnZ Ibn 'Umar &, a Bedouin asked the Holy Prophet 
about Js (the Horn) to which he replied that it is something like a 

horn which will be blown, meaning thereby that when the angel will blow 
into it all those who had lain dead for centuries will return to life. Only 
Allah knows the true nature of the SGr (the Horn). 

, >, , , ,,/ 
-j U'! $ & ,JIYL Y j  (And do not hasten with (reciting) the 

Qur'an before its ;evel&ion' is concluded - 20: 114.) It has been stated in 
Sahih Hadith on the authority of Sayyidnii Ibn 'AbbZs & that in the 
early days of revelation when angel Jibra9il&&\ brought a Qur'Znic verse 
and recited it to the Holy Prophet $$ , the latter would try to repeat it 
after him, lest it escapes from his memory. He had, thus, to make a double 
effort, i.e. to listen to and understand the meaning of the Qur'iinic verses 



while they were being recited by Jibra'il and also to repeat them in 
order to commit them to memory. In this verse as well as in the verse 
XQ +! xj~$ occurring in Surah k;G (75:16) Allah lightened this burden 
from the Holy Prophet $& by assuring him that he need not worry himself 
about memorizing the  Qur'Enic verses which were revealed to him 
because He (Allah) would make i t  possible for him to remember them 
without any effort on his part. All that he was directed to do was that he 
should keep praying, L& Gij , ,  2; (My Lord, improve me in knowledge). 
This comprehensive prayer includes a plea for memorizing that portion of 
the Qur'Zn which had already been revealed to him and a desire for what 
remained of it and for the ability to understand its true meaning. 

Verses 115 - 127 



And earlier We had given a directive to 'Adam, then he 
forgot, and We did not find in him a firm resolve. [I151 

And when We said to the angels, "Prostrate before 
'Adam". So, they prostrated, all but Ibl'is who refused. 
[I161 So, We said "0 'Adam, this is an enemy to you and 
to your wife. So let him not expel you from Paradise, 
lest you get into trouble. [I171 Here you are privileged 
that you will not be hungry nor will you be unclad, [I181 
and you will not be thirsty, nor will you be exposed to 
sun." [I191 

Then the Satan instigated him. He said, "0 'Adam, shall 
I guide you to the tree of eternity and to an empire that 
does not decay?" [I201 

So, both of them ('zdam and Eve) ate from it, and their 
parts of shame were exposed to them, and they started 
stitching on themselves some of the leaves of Paradise. 
And 'Adam disobeyed his Lord, and erred. I1211 
Thereafter his Lord chose him. So He accepted his 
repentance and gave (him) guidance. [I221 He said, "(0 
'Adam and Eve) Go down from here, all of you, some of 
you enemies of some. Then, should some guidance come 
to you from Me, the one who follows My guidance shall 
not go astray, nor shall he be in trouble. [123lAnd 
whoever turns away from My message shall have a 
straitened life, and We shall raise him blind on the Day 
of Judgment!' [I241 He will say, "My Lord, why did you 
raise me blind while I was sighted?" [I251 He will say, 
"Like this Our signs came to you and you had ignored 
them. And in the same way you will be ignored today." 
11261 

And thus We recompense him who exceeds the limits 
and does not believe in the signs of his Lord. And 
certainly the punishment of the Hereafter is more 
severe and more lasting. I1271 

Commentary 
And now we come to the story of Sayyidna 'Adam which has 



Siirah TZ-HZ : 20 : 115 - 127 159 .- 
been related earlier in Siirah ~ l - d a q a r a h  and Al-A'rZf and partly in 
Siirah Hijr and Al-Kahf, and will also appear later in Siirah Sad. The 
link of the story with the preceding verses has been variously explained 
by the commentators. The most obvious of these explanations is the one 
which refers to an earlier verse A d 5G & & 3 4J.? (Thus We 
narrate to you certain events of what has passed- 20:99) in which Allah 
informed the Holy Prophet % that the stories of the past prophets were 
revealed to him as evidence and confirmation of his own prophethood and 
in order that his own followers be warned against committing the sins for 
which the earlier generations were punished. The first, and in some ways, 
the most instructive story was that of SayyidnE 'Adam in which 
there was a clear warning for the followers of the Holy Prophet that 
Satan was an old enemy of mankind who by his flattery and show of 
sympathy tricked SayyidnE 'Adam s\ into committing an error for 
which both he and his wife were expelled from Paradise and the clothes 
which they wore there were taken away from them. Later their prayer for 
forgiveness was accepted by Allah and SayyidnZ 'Adam was elevated 
to the status of prophethood. 

G> 'd $j 2 3 > ;;I J! <+ (And earlier We had given a 
directive to 'Adam, then he forgot, and We did not find in him a firm 
resolve. - 20:115) Here the word G+ has been used in the sense of Gg or 
'&; (Al-Bahr ul-M$it), and the meaning of the verse is that long before 
the time of the Holy Prophet % Allah had assigned a particular tree and 
enjoined upon SayyidnE 'Adam s\ to shun it and not to eat any yield 
from it, and that barring this tree and its yields he was free to use the 
fruits of all the trees and all the other gifts from Allah which were 
abundantly available in Paradise. And, as will follow, he was also warned 
that the Satan was his enemy against whose wiles he must at  all times 
remain on his guard and that any lapse on his part would land him in 
serious trouble. But he forgot and was found wanting in resolution. Here 
two words have been used, namely d&; (nisyan) which means to forget or 
to be unmindful, the other word is r j i  ( 'urn)  which means to be resolute 
in the performance of some task. In order to fully comprehend the 
meanings of these two words it is well to bear in mind that SayyidnE 
'Adam was one of those prophets who were endowed by Allah with 
constancy and determination, and that prophets, by virtue of their status 



-- p p  - - - 

are infallible. 

The first word suggests that Sayyidnii 'Adam a\ was overtaken by 
(forgetting) and since forgetting something is beyond one's control 

and volition i t  does not constitute sin. There is a Hadith which says p 2J 
& . . J I J  WI $1 (My followers will not be held liable for mistakes and 
unmindfulness). Then there is the general pronouncement in the Qur'Zn 
&; 'Y! a SY (Allah does not obligate anyone beyond his capacity - 
2:286). At the same time it has to be remembered that there are ways and 
means which if adopted will prevent people from forgetting things. And 
since t he  prophets s tand high in the  favour of Allah a special 
responsibility rests upon them to adopt such ways and means to avoid 
even mistakes and refrain even from forgetting something, therefore, 
they may well be held liable for not using the means which were available 
to them in order to avoid forgetfulness. The well known Sufi Junaid 
Al-Baghdadi ,Jk hl rr, has expressed this idea in the following words 
& d l  a& j13YI a G  (The good deeds of ordinary virtuous men are often 
regarded as sinful and evil when performed by those who stand high in 
Allah's favour). 

The episode under reference occurred before SayyidnZ 'Adam ?%&I 
was granted prophethood and according to some Sunni Scholars sins 
committed in the prior period do not militate against the concept of the 
prophet's immunity from sin. Also it was a case of forgetfulness which 
cannot be considered as a sin, but in view of the high position of SayyidnZ 
'Adam as a prophet of Allah this too was regarded as a lapse for 
which he was admonished and as a warning to him his lapse was 
described as (Disobedience). 

The second word is 'azm (firm resolve) and the same verse says that 
SayyidnZ 'xdam ?%&\ was found wanting in 'azm. As a matter of fact he 
was fully determined to comply with the commands of Allah but the 
intrigues of Satan weakened his resolve and unmindfulness made him 
lose his grip on it. 

& i!; (And when We said to angels - 20:116)Here is  a brief . .  . 
mention of the command which, after the creation of SayyidnZ 'Adam 
@I, Allah gave to all the angels including Iblis (Satan) who a t  that time 
lived in the Paradise with them, to prostrate to him. All the angels obeyed 



but Satan refused. In his haughtiness he claimed that he was made of 
fire while Sayyidna 'Adam was made of clay, and fire being superior 
to clay, he could not be expected to prostrate to the lat ter .  As a 
punishment for his arrogance and defiance of the command of Allah he 
was accursed and driven from Paradise while a11 the gates of Paradise 
were opened wide for SayyidnE 'Adam and Sayyidah HawwZi 'u  
rXJI to enjoy the fruits of its gardens and all the blessings of Allah at  
their will. However, there was one particular tree which they were told to 
shun in all circumstances and never to partake of any of its produce. This 
story has been related in SErah Al-Baqarah and Al-A'rZf. Instead of 
repeating it here, Allah has mentioned his directives given to Sayyidna 
'&dam to comply with His commands to the fullest extent. Referring 
to the rebellious conduct of Satan He reminds Sayyidna 'Adam that 
the former is his enemy and that both he himself and his wife should at 
all times be on their guard against his deceptions. But if they succumbed 
to his tricks and became heedless of the commands of Allah then they ,,. . 
would be expelled from Paradise and face distress ($ ;ll;: &A %). 
The word $- (tashp8) is derived from ijG (shaq8wah) which has two 
meanings namely distress or trouble in the Hereafter and distress in this 
world. Here the word has obviously been used in the second meaning 
because it cannot be used in its first meaning even for pious Muslims, 
leave alone the prophets. Commentators have explained this word in the 
sentence +I, X ;, $6 a1 4 (He will have to earn his living by the labour of 
his hands). (Qurtubi) In the present context the second meaning of the 
word appears more appropriate because in the following verse reference 
has been made to the four basic needs of human life, namely food, water, 
clothes and shelter which are freely available in Paradise without any 
effort and toil. This verse also contains a hint to SayyidnE 'xdam s\ 
that if he ever was expelled from Paradise, He would forfeit all these gifts. 
It is worth noting that here only those gifts have been mentioned which 
are basic to human life, to the exclusion of the other major rewards and 
comforts which are available in Paradise and the intention is to warn 
SayyidnZ 'xdam 85% that one wrong step would deprive him of all these 
benefits, which he would have to earn for himself with physical labour 
and by the sweat of his brow. Most commentators have adopted this very 
meaning of the word . (lest you get into trouble) Imam Qurtubi -J 

Jk has also recorded that when SayyidnE 'xdam came down to 



the earth, Jibra'il m\ gave him some grains of wheat and rice and 
taught him how to plant the seeds, harvest the ripe crop, grind the grain 
and prepare bread from it. Finally when all the stages were completed 
and Sayyidnli 'Adam f%&\ sat down to eat, the bread slipped out of his 
hand and rolled down the hill. SayyidnZ 'Kdam #!@\ went after it and 
retrieved it with great exertion. Thereupon Jibra'il told SayyidnE 
'Adam that on the earth he and his descendants would have to WOL-k 
very hard in order to earn their livelihood. (Quaubi) 

The responsibility for providing the essential needs of a wife rests 
on her husband 

Early in this verse when Allah spoke to Sayyidna 'xdam He ,,. . . 
included Sayyidah Hawwa' also in His address & W &j>j L.d :& 
GI (Satan is your enemy and the enemy of your wife.'~o you both must 
be very careful so let him not expel you from Paradise - 20:117). But 
towards the end of the verse word & (lest you get into trouble) is used 
in the singular and not in dual form. From this ImSim Qurtubi has 
deduced the rule that a husband is responsible for meeting the essential 
needs of his wife and that any physical labour which is necessary to meet 
that responsibility must be provided by the husband alone. The use of the 
word in second person singular is a pointer to SayyidnZ 'Adam %&!I 
that if they were sent to the earth the onus of earning a livelihood for 
himself and Sayyidah Hawwli' fXJl lgSLt will fall on him alone. 

Only four things fall within the definition of obligatory 
maintenance. 

Qurtubi says that this verse clearly indicates that there are four 
things only which a husband must provide for his wife namely food, 
water, clothes and shelter. Anything else which he gives her will be 
regarded as gift, but is not binding on him. From this it has also been 
deduced that wherever Islamic law makes a person responsible for the 
maintenance of somebody else (such as sick and needy parents whose 
maintenance is the responsibility of the children), it is obligatory on him 
to provide only these four things. 

, , , , a .  
~j & tyj Yl & ;! (Here you are privileged that you will not be 

hungry nor will you be unclad, and you will not be thirsty, nor will you be 
exposed to sun - 118, 119.) Four things needed for the existence of life will 



- 
be provided in Paradise without asking or putting in any labour. One 
should not doubt that good taste of food will not be enjoyed because of the 
absence of hunger in Paradise. Similarly, it is incorrect to assume that one 
would not enjoy drinking cold water in Paradise because of lack of thirst. 
The reality is that hunger and thirst would not be felt in Paradise to the 
extent of feeling any difficulty. The food will be made available as and 
when one would desire, and the cold water will be provided immediately 
when one would like to drink. In fact everything will be provided the 
moment one would desire. 

,, #. #,$ 

&j*i'u, &j (49 dl) *I g! >;$ (Then the Satan instigated him ... 
And 'Adam disobeyed his Lord and erred - 120, 121.) Here it is pertinent to 
ask that when Allah had specifically told SayyidnZ 'Adam w\ and 
Sayyidah Haww;?' CKull W to abstain from a particular tree or to eat any 
part of i ts  yield, and had also warned them to beware of Satan's  
machinations who was their sworn enemy who would do his best to 
seduce them and thus cause their expulsion from Paradise, why then, 
despite all the warnings and admonitions, did SayyidnZ 'Adam let 
himself fall into the trap laid out for him by the Satan. His action clearly 
constituted disobedience of the commands of Allah and were, therefore, 
acts of sin. There is consensus among scholars that the prophets of Allah 
are immune from all sins - minor or major, and SayyidnZ 'Adam ?%!id\ was 
a prophet of Allah! So how may one explain his action of eating the fruit 
of the forbidden tree when Allah had warned him in such clear terms? An 
answer to all these questions will be found in the commentary of Siirah 
Al-Baqarah which also explains the use of the words & (to disobey) and 
cs$ (to err) in reference to SayyidnZ 'Adam @\ . According to the divine 
Islamic law the action of SayyidnZ 'Adam @\ did not constitute a sin but 
because he was a prophet of Allah and in His high favour therefore this 
minor lapse on his part has been described as (disobedience) for 
which he was admonished by Allah. A further point here is that the word 
cs$ has two meanings: One is "to be deprived" and the other is "to err", or 
"to go astray". Al-Qushairi and Al-Qurtubi have adopted the first 
meaning of the word and have explained this verse by saying that as a 
punishment for his lapse SayyidnZ 'Adam m\ was deprived of the 
comforts which were available to him in the Paradise and as a result his 
life became harsh and bitter. 



It is incumbent on Muslims to show reverence to the prophets of 
Allah when referring to them 

QZdi Abii Bakr Ibn Al-'Arabi JG dl br, when discussing the word 
& (disobeyed) etc. i n  reference to SayyidnZ 'Adam -\ i n  h is  book 
AhkZm-ul-Qur'Zn h a s  made  a n  impor t an t  observa t ion  which i s  
reproduced below in his own words: 

Today it is not permissible for any of us to use the word 9% 
(disobedience) in relation to Sayyidnii 'xdam ,W except when it 
has been used with reference to this verse or to a Hadith of the 
Holy Prophet $!$. When indeed it is not desirable to use this 
word in relation to our own not-too-distant ancestors, who were 
like us, how can it be permissible in relation to SayyidnZ 'xdam 
#@I who is the father of all mankind and more deserving of 
respect than our own ancestors? Besides he is a revered prophet 
of Allah whose excuse He accepted and forgave him for his 
lapse. For such a person the use of the word 3 W  (disobedience) 
is totally forbidden. 

The same views have been expressed by Qushairi Abii Nasr. 

The t;;rds l& l.& &&! (123) mean "both of you go down together". 
This command can be in  rkference to SayyidnZ 'Edam i&91 and the Satan 
in  which case the  meaning of t he  phrase !G &,rC$; (some of you 
enemies of some - 123) is obvious, namely that the two of them will remain 
enemies in  the world also. However if it is argued that  the Satan had 
already been expelled from Paradise long before these events occurred, 
then it would be correct to assume that  these words have been addressed 
to  SayyidnZ 'Adam a n d  Sayyidah HawwZ' +I meaning  
thereby t h a t  their  children would cherish hostile feelings towards one 
another and mutual hostility among the children embitters the lives of the 
parents. 

kg? 3 >; (And whoever turns away from My message - 20:124.) 
Here the word can refer both to the Qur9Zn and the Holy Prophet $#$ as 

' , > #  l >  

has  been mentioned in  other verses YyrJ (65:lO). In both cases the  



meaning would be that if anyone fails in his duty to recite the Qur'iin or 
to comply with its commands, or if he fails to submit to the authority of 
the Holy Prophet % then as punishment he would be condemned to a 
harsh and rigorous life in this world and would be raised blind on the Day 
of Resurrection. 

The t ru th  about the  life of infidels and  evil-doers being harsh in 
this world 

Here one may ask that a life of penury and destitution in this world is 
not for the infidels and wicked people only but it aMicts good and pious 
people also. Indeed the prophets of Allah rU l  (cgjE have to endure the 
greatest misfortunes and calamities in their worldly life. Sahih 
,~l-BukhZri and all other books of Hadith contain a tradition in which, on 
the authority of Sa'd & and others, the Holy Prophet $& is reported to 
have said that the severest trials and tribulations are suffered by the 
prophets and in the case of the pious people those who enjoy a higher 
rank in the hierarchy are the ones who will get a greater share of 
misfortunes. On the other hand the infidels and the evildoers enjoy a life 
of comfort and affluence. Therefore the words of the Qur'iin that such 
people would be condemned to a harsh and rigorous life can refer to the 
life in the Hereafter (OPT) only, because experience shows that  they 
have, in this world, all the comforts of life. 

The answer to the question posed above is that the punishment which 
the evil-doers will suffer in this world refers to the chastisement which 
awaits them in the grave where their existence will be made miserable 
and beyond endurance. Their graves will be their abodes and will squeeze 
them so tight that their graves will crack. There is a tradition in MusnZd 
al-BazzEr on the authority of SayyidnE Abu Hurairah & that the Holy ,. #. 

Prophet $$!$ himself stated that  the words (straitened life) 
occurring in this verse (124) refer to the existence in the grave. (Mazhar:) 

Another interpretation given to these words by Sayyidna Sa'id ibn 
Jubair & is that these people will be deprived of the gift of contentment 
which will result in an overpowering greed for worldly goods (Mazhar:) but 
no amount of wealth will ever give them peace and content. The constant 
desire to augment their worldly possessions and the fear of any 
decrease in their size will always keep them anxious and uneasy. It 
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is generally observed that  the wealthy people who have all the means of 
comfort a t  their disposal actually are unable to enjoy comfort themselves, 
because comfort cannot be achieved without content and peace of mind. 

Verses 128 - 135 

Did i t  give them no guidance, as to how many 
generations We have destroyed before them who used to 
walk in their dwellings? Surely, in this there are signs 
for the people of understanding. [I281 And had there not 
been a word from your Lord that had come earlier, and 
an appointed time, it (the punishment) would have 
been inevitable. [I291 

So, (0 messenger) endure what they say and proclaim 
the purity and praise of your Lord before the sun rises 
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and before it sets. And in some hours of night proclaim 
His purity, as well as at the edges of the day, so that 
you may be pleased. [I301 

And never stretch your eyes towards what we have 
given to groups of them to enjoy, the glamor of the 
worldly life, so that We put them to test thereby. And 
the bounty of your Lord is better and lasting. [I311 

And bid your family to perform $al& and adhere to it 
yourself. We ask no provision from you. We give 
provision to you. And the end is in favour of TaqwZ. 
[I321 

And they said, Why does he not bring to us sign from 
his  Lord?!' Has t he re  not  come to  them the  
manifestation of that which was contained in the 
earlier scriptures? [I331 And if We had destroyed them 
with a punishment before it, they would have said, "Our 
Lord, why did you not send a messenger to us, so that 
we might have followed Your signs before we were 
humiliated and put to disgrace?" [I341 

Say, !!Everyone is waiting. So wait, then you will know 
who are the people of the straight path and who has 
guidance. [I351 

Commentary 
The word 2-d (guidance) implied in the first sentence of verse 128 can 

refer either to the Qur'Zn or to the Holy Prophet $& and the meaning 
would be, "Did not the Qur7Zn or the Holy Prophet $& direct them i.e. the 
people of Makkah and tell them about the nations and the societies who 
were destroyed because they disobeyed the commands of Allah and 
turned away from the message brought to them by the Holy Prophet $&, 
and whose houses and lands are now occupied by them?" It is also possible 
that the word (guidance) may refer to God in which case the meaning 
would be "Did God not direct." 

. ,' '. , ~ , J % L > ~ C  (So endure what they say - 20:130) The people of 
Makkah offered various excuses to justify their rejection of the religion 
brought to them by the Holy Prophet $& and these included derogatory 
remarks against his person also, such as branding him as a sorcerer, a 
poet or even an untruthful person. The Qur'Zn suggested here two 



weapons to combat the torments aimed at him by the infidels of Makkah. 
One was to show patience and forbearance in the face of all provocation, 
and the other was to devote himself wholeheartedly to prayers, as the 
words +& , &j , (and proclaim the purity of your Lord) suggest. 

Patience and prayers are the only remedies against aggressive 
hostility 

Everyone in this world, whether he is big or small, good or bad, has 
enemies and these enemies, however weak and feeble they may be, can 
do harm to their opponents. If they are not strong enough, they will not 
hesitate to stab them in the back, and failing everything else they will use 
abusive language which is equally hurtful. Therefore everybody has to be 
on his guard to protect himself from the hostile designs of his enemies. 
The Qur'En has prescribed two very effective tools for use in such a 
situation. One is patience, forbearance and to eschew all thoughts of' 
revenge, while the other is to occupy oneself in prayers and invocation of' 
Allah. A person whose thoughts are full of revenge is often unable to 
exact it from his enemy despite his power and influence and is consumed 
with chagrin and frustration. On the other hand a person who devotes 
himself to prayers finds solace in the belief that nobody can harm him 
without the will of Allah and that whatever Allah wills has a hidden 
purpose behind it. This belief not only affords him satisfaction but also 
frees his mind from all thoughts of anger and revenge resulting from the 
hostile acts of his enemies. The words 2 2  a (So that you may be 
pleased) occurring at the end of the verse mean that "If you follow this 
advice, you will be able to lead a happy and contented life". 

&; +: & j (And proclaim the purity and praise of your Lord - 20:130) 

Here the direction of proclaiming Allah's purity is followed by the 
direction of proclaiming His praise. It implies an indication that when a 
person is given tauf iq  to remember Allah by performing dhikr  or any 
other form of worship, it should not make him proud of it. Instead, he 
should praise Allah, because without His taufiq (facilitation) he could not 
perform that worship. Then, proc!siming the purity and praise of Allah 
may mean invocation of Allah and His praise, and they may also mean 
the prescribed prayers. The subsequent fixed times which have been 

,>> .,, 
mentioned obviously refer to prayer timings. Thus C& Jj (before 
the sunrise) means early morning (fajr) prayer &;$ (before it sets) 



means midday prayers ( ~ h r )  and afternoon prayers (dsr) while bC1 &j 
$I (and in some hours of night) means all prayers after sunset i.e. 
maghrib, 'ishZ and tahajud.  The words >@I GI$ (the edges of the day) 
are intended to put additional emphasis on Fajr and Maghrib prayers. 

Worldly wealth is a fleeting thing and is not an evidence of God's 
favour, and for good Muslims it is a danger signal 

@ :=Y; (And never stretch your eyes - 20:13) The words are 
addressed to the Holy Prophet $& and are intended to provide guidance to 
his followers. They are told not to cast covetous eyes at  the splendor and 
glitter of those who revel in the enjoyment of worldly pleasures, because 
all these things are fleeting and transient while the grace and blessings 
bestowed upon the Holy Prophet and through him upon his followers 
are everlasting and much more desirable than worldly luxuries. 

People have always wondered at  the wealth and prosperity of the 
infidels and evil doers despite their being loathsome and contemptible in 
the eyes of Allah, while pious and obedient Muslims spend their lives in 
poverty and destitution. Even the great and highly respected SayyidnZ 
'Umar al-FZrGq & was made aware of this glaring disparity one day 
when he entered the private quarter of the Holy Prophet $& and saw him 
lying on a mat of rough reeds which left their marks on his body. 
Sayyidna 'Umar @ stood there and wept. Then he said, "0 Prophet of 
Allah! The kings of Persia and Byzantium live in comfort and luxury 
whereas you who are the chosen prophet of Allah and also his beloved 
live such a harsh life." To this the Holy Prophet $& replied, "0 son of 
Khattab! Has it not dawned upon you yet that Allah has given to these 
people everything that is dear to them in this world, but they will have no 
share of the good things in the Hereafter, only punishment and pain?" 
This is the reason why the Holy Prophet $& chose for himself a life which 
was free from the pomp and vanity of this wicked world, even though he 
had the means of accumulating all the comforts and luxuries of life. 
Whenever he received share of wealth even without physical toil or 
exertion, he immediately distributed it among the poor and the needy and 
kept nothing of it for himself. Ibn A ~ T  HZtim has related, quoting 
Sayyidna AbE Sa'id al-Khadri & that the Holy Prophet $!$ once said, 



What I fear most about you is wealth and worldly splendor 
which will be arrayed before you. (Ibn Kathir) 

In this Hadith the Holy Prophet % has foretold the Muslims about 
their conquests and the acquisition of vast territories which will bring 
them untold wealth and means of luxury. But there is no cause to feel 
satisfaction at  these prospects; on the other hand there is every reason to 
fear such an eventuality because an excess of indulgence in luxuries may 
make people forget their duty to Allah. 

Requiring one's relatives and associates to offer their prayers 
regularly and the philosophy behind it 

,& SIj ' ' 9 J', $&JL Ul / I 3  (And bid your family to perform galEh and 
adhere to it yourseif - 132) Here the Holy Prophet % has been asked to 
direct the members of his family to say prayers and that he himself should 
be very particular about his prayers. These appear to be two separate 
commands, i.e. one for the family and the other for himself but the fact is 
that for a person to be steadfast in saying prayers it is essential that his 
family and friends should be equally mindful of their duty in this matter. 
The word ah1 used for the family is quite comprehensive and includes a 
person's wife, children and his associates because all of them influence the 
environment and are an integral part of society. After this verse was 
revealed to the Holy Prophet $$$ he used to go to the house of SayyidnE 
'Al; & and Sayyidah FEtimah + dl dJ every morning a t  the time of 
morning prayers and call out iI,LklI iI,Lkll (Come to +alEh, come to galah). 
(Qurtubi) 

It is reported that whenever Sayyidna 'Urwah ibn Zubair & saw a 
display of wealth, he would at  once return home, call his family to prayer 
and recite to them this verse. Also when Sayyidnii 'Umar ibn Khattiib 4& 
got up for his midnight (tahajjud) prayers, he would awake the other 
members of his family and recite to them this verse. (Qurtubi) 

Allah provides easy sustenance to a person who devotes himself 
to prayers-and to His worship 

$ (We ask no provision from you - 20:132) Allah does not 
demand of the people that  they should provide sustenance to their 
families and dependants by their own power, because the responsibility 
for this is in His hands alone. Man is incapable of providing for himself, 



and the best that he can do is to plough the land and plant seeds in it, but 
he has no power to germinate it or to make a tree grow out of it. The role 
of man in all this is to protect the tree after it has grown to maturity and 
then to put its yield to his personal use. And for the person who spends all 
his time in prayer Allah makes even this labour bearable for him 
(Tirrnidhi). Ibn MZjah has quoted Sayyidnii Abii Hurairah & that the 
Holy Prophet % said, 

+ 31, 'A+ 2 dJ+ %I j>GJ t> ;it3 y~ : JG JJI JA 
~ s l ~ ) d j . i ~ ~ ( J j ~ d J ~ ~ % & z  

"Allah says: '0 son of 'xdam! You dedicate yourself to My 
worship and I will fill your chest with sufficiency and free you 
from want. But if you do not obey my commands, I will fill your 
chest with anxities and worries and will not free you from 
want."' (Ibn Kathir) 

The meaning of the words 9 9  ~l + (I will not free you from want) is 
that such a man will always remain poor because the more wealth he 
acquires the more his greed will increase. And SayyidnE 'AbdullEh ibn 
MasTid & says that he heard the Holy Prophet $& saying, 

"A man who makes his concern for the Hereafter the focal point 
of all his efforts, Allah will take care of his concerns, but a 
person whose concerns are all about worldly affairs, Allah does 
not care in which valley he perishes." 

J~$&I J G &jk $3 (Has  the re  not  come to  t h e m  t h e  
manifestation of thai which was contained in the earlier scriptures? - 
20:133) It means that all the old Revealed Books such as the Torah, the 
Injil (Evangel) and the scriptures given to Sayyidnii Ib rShh  =\ bear a 
witness to the prophethood of the last Prophet Muhammad $& . Is not all 
this sufficient evidence for those who persist in their denial of his 
prophethood? 

> \ ,' ,. .,>',' 

j j  2 9 1  4441 ;r. 3 4  (Then you will know who are , . 
people of the straight path and who has guidance - 20:135.) It means that 
though everybody is free to claim merit for his own ways and his own 



actions, these claims are of no value, because the correct way is that  only 
which finds favour with Allah, and on the Day of Resurrection everybody 
will be made aware as  to who followed the path of error and who took the 
road to salvation. 

J+ r j &!I JI 9 &I kl ~idl$\ 
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AlhamdulillEh 
The Commentary on 

Sirah TZ-HZ 
Ends here. 



Siirah Al-AnbiyZ' 
(The Prophets) 

Siirah Al-Anbiya was revealed in Makkah and it has 112 Verses and 7 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 10 

The reckoning of the people has drawn near to them 
while they are in negligence, turning away (from its 
signs). [I] No new message comes to them from their 
Lord, but they listen to it in a state of playing, [21 their 



hearts paying no heed. And the wrongdoers whisper in 
secret, "This one is nothing but a human like you. 
Would you then go along with the sorcery while you 
have eyes to see?" [31 

He (the prophet) said, "My Lord knows all that is 
spoken in the heavens and the earth, and He is the 
All-Hearing, the All-Knowing. [41 

Further they said, "(The Qur'Zn is) a mixture of 
hotch-potch dreams. Rather, he (the prophet) has 
fabricated it. Rather, he is a poet. So, let him bring a 
sign to us, as the earlier ones were sent with!' [51 Not a 
single town We destroyed did believe before them. So 
then, will they believe? [61 

And We did not send before you messengers except men 
whom We inspired with revelation. So, ask the people 
(having the knowledge) of the Message, if you do not 
know. [71 And We did not make them as bodies that ate 
no food, nor were they immortal. [81 Then We made the 
promise come true for them, so We saved them and the 
ones We willed, and destroyed the transgressors. 191 

Surely, We have sent down to you a book having a good 
name for you. So, do you not understand? [lo] 

Commentary 
Importance of Siirah Al-AnbiyE' 

SayyidnZ AbdullZh Ibn Mas'Gd & has said that four SErah viz 
Al-Kahf, Maryam, TahZ and Al-Anbiya' are among the earlier revelations 
which I value a lot and keep them close to my heart. (Qurtubi) 

. > I  r (-uL- & &3! (The reckoning of the people has drawn near - 21:1) It 
means that the time is near when people will have to give an account of 
their deeds. Here, the reference is to the Day of Judgment, and its 
approach is in relation to bygone ages, as the ummah of SayyidnZ 
Muhammad Al-Mueta6 $& is the last of them all. And if the meaning of 
the word 4L;- (reckoning) is taken in its general sense then reckoning in 
the grave is also included, which each individual faces immediately after 
death. It is for this reason that an individual's death is regarded as his 
Day of Reckoning. o&i u b  fi oL. ;r' (for a person who has died his Day of 
Reckoning has arrived) so the latter explanation makes the verse very 



klear in that the individual reckoning for every one is not very far, no 
matter how long one lives, because death is certain and no one knows 
when it will befall. The underlying message of this verse is to warn those 
people, whether believers or non-believers, who are in a state of slumber 
due to indulgence in worldly affairs, unmindful of the certainty that all 
this will come to an end one day. In fact it is this disregard of the Day of 
Judgment which is the root cause of all ills. 

, , , 9 ,  4 ,  * . ,$ ,. a , *  ru& YY i l p 4  pj . - " t ~ l  Y! +J ,, s: s: && (No new message 
comes to them from their Lord, but they listen to it in a state of playing, 
their hearts paying no heed. 21:2,3) This verse describes the state of those 
who disregard the punishment in the grave and in the Hereafter and do 
not prepare themselves to counter it with good deeds. The verse further 
describes their practice of making light of new Qur'iinic verses when they 
are recited before them. They are totally oblivious of the fear of God and 
the Hereafter. The verse can be explained in two other ways. One, that 
they keep themselves engaged in their own amusement and take no 
notice of Qur'iinic verses when they are recited before them and two, that 
they redicule the Qur'Enicverses themselves. 

,; , y. . . , ,'>-*, 
ij& &I yliil (Would you then go along with sorcery while you 

have eyes to see? - 21:3) Those people used to discuss among themselves 
secretly that the claim of the Holy Prophet # about his prophethood 
should not be accepted, because he was an ordinary human being like all 
others and not an angel. On the other hand not even the most rigid 
among the unbelievers could deny the supreme charm and eloquence of 
the Book of Allah nor its power to influence people when it was recited 
before them. Therefore, in order to turn people away from the Holy Book 
they started calling it magic and black art. They thought that they could 
keep people away from Islam by labelling the Qur'Zn as a book of magic 
thereby dissuading people from going to the Holy Prophet $& and 
listening to Qur'En. Probably they used to discuss this subject secretly 
among themselves lest the Muslims come to know about their foolish 
views and unveil their fallacy. 

(%i LGi~;ii & (Further they said, [The Qur'iin is1 a mixture of 
hotch-potch dreams. - 215.)  Dreams having an element of personal and 
satamc thoughts are called iGi &l;$i . That is why this term (Iu La)  
has been translated as "hotch-potch dreams". What it means is that in the 



first place the unbelievers called the QurY5n as magic, then they described 
it as a collection of disturbed dreams, and then they said it was a forgery 
and fabrication against Allah Ta'ElZ to call it His words; and finally they 
said that  he % was a poet and the Qur'Zn represented his poetic 
compositions. 

1 - , > I  

$6 \I;& (So let him bring to us a sign - 21:5) I t  means tha t  the 
unbelievers demanded from the Holy Prophet $&$ certain specific miracles 
to be shown as a proof of his being a real Prophet. In response to this 
demand, Allah Ta'ZlZ said in this verse that the same demand for miracles 
was also made by the people in the past from other prophets, and when 
their request was met, it was of no avail. They did not submit to Allah 
even after witnessing the miracles of their choice. And Allah has decreed 
that people who do not submit to Him even after they have seen the 
miracle of their choice are subjected to His wrath even in this world and 
are destroyed. Allah, in His Divine Mercy and in view of the honoured 
position of the Holy Prophet $& had granted to his Ummah immunity 
from the terrible punishment which is the inevitable fate of those people 
who defy the Will of Allah. It was not, therefore, considered desirable to 
show them miracles of their choice because if they, like the earlier people, 
persisted in their unbelief even after seeing those miracles, they too would 

, ,' '> , J" 

invite the wrath of Allah TaiEIZ. Then in 41 (Will they believe?) 
there is a hint that there was no likelihood of these people accepting the 
true faith even after seeing the miracles of their choice. Hence they were 
not shown the desired miracle. 

j* Y $? . $31 , jii I?& (So, ask the people (having the knowledge) 
of the message, if you do not know. - 21:7) In this verse, scholars of Inja 
Evangele) and Torah are referred to as 391 @ (people of the message), 
who had accepted the Holy Prophet's &!$ prophethood. Therefore, what it 
actually means is that if you are not aware whether the prophets of the 
past were angels or ordinary men then you should find out from the 
scholars of Injil and Torah as they know perfectly well that all prophets 
were human beings. It is, therefore, quite possible that here the term 3 
,?$I (people of the message) refers to all Jews and Christians (even 
though they have not believed in the Holy prophethood of the Holy 
Prophet & I .  

Ruling: Qurtubi has said in his exegesis that this verse has made it 



clear that ignorant persons who are not acquainted with the rules of 
shari'ah must seek knowledge from scholars and then follow them 
accordingly 

The Holy Qur'Zn is an honour and pride for the Arabs 

$y? + (a book having a good name for you - 21:lO): The word 
bU(Book) is meant for Qur'Zn and ,?? (name) is used here for honour, 
excellence and fame. Thus what is meant here is that the revelation of 
Qur'Zn in Arabic language is a great honour and ever lasting fame for 
the Arabs and they should value it as such. History has proved that by 
Allah's Mercy and by the blessings of Qur'Zn Arabs have dominated the 
world and ruled over it for a long time. This is also a fact of life that Arabs 
gained dominance over the world not because of any tribal or linguistic 
supremacy but because of Qur'Zn. If there was no Qur'Zn, probably no 
one would have known about the Arabs at all. 

Verses 11 - 15 

And how many a town We crushed, that were wrong- 
doing, and We raised up another people after them. [Ill 
So when they sensed Our punishment, all of a sudden, 
they started fleeing from it. [I21 Do not flee, and go back 
to the luxuries you were involved in and to your homes. 
May be you are asked questions. [I31 They said, 'Woe to 
us! We were wrongdoers indeed." [I41 Then, this 
continued to be their cry till We turned them into 
stubble, totally extinguished. [I51 

Commentary 
These verses describe the destruction of those settlements which some 



exegesists have taken as HadhIIra' ($IJ+) and Qil&ah of Yemen. 
Allah Ta'ZlZ had sent there a prophet about whose name there are 
different versions. Some say he was MisZ Ibn MishZ while others say his 
name was Shu'aib, in which case he was a different prophet from the one 
who lived in Madyan. This Prophet was killed by his people, who were, as 
a punishment annihilated by the infidel King Nabucad Nazzar. 

This King was placed in authority over them just as he was used as 
an instrument for the punishment of Banf Isra'fl when they strayed from 
the righteous path in Palestine. In fact, Qur'Zn has not identified any 
specific settlement. Hence it will be apt to leave the subject open, so that 
these settlements of Yemen may also come in its ambit. +I dlj (O~lly 
Allah knows best). 

Verses 16 - 29 

0  0 0  

0 
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Siirah Al-AnbiyZ : 2 1  : 16 - 29 181 

And We did not create the heavens and the earth and 
what lies between them for play. [I61 Had We intended 
to have a pastime, We would have had it from Our own, 
if We were to do so. 1171 Instead, We launch the truth 
against the falsehood, which smashes it, and in no time 
it is nothing. And woe to you for what you relate. [I81 

And to Him belong all those in the heavens and the 
earth. And those who are near Him are not arrogant 
against His worship, nor are they sluggish. [I91 They 
proclaim His purity night and day, never slackening. 
[201 

Or have they taken to gods from the earth who raise the 
dead? [211 Had there been gods in them (the heavens and 
the earth) other than Allah, both would have fallen in 
disorder. So pure is Allah, the Lord of the Throne, from 
what they describe. [221 He is not questioned of what He 
does, and they are questioned. 1231 

Or have they taken to gods besides Him? Say, "Bring 
your proof!' Here is the Message for those with me and 
the Message for those before me. Yet most of them do 
not know the truth and therefore they are averse. [241 
And We did not send before you any messenger but We 
revealed to him that there is no god but I, so worship 
Me." [251 

And they said, 'The RahmZn (All-Merciful) has taken to 
Himself a son". Pure is He. They are but servants, 
honoured. [261 They do not precede Him in speech and 
only under His command they act. [271 He knows what 
is in front of them and what is behind them, and they 
make recommendation for none but for whom He likes, 
and in awe of Him they are apprehensive. [281 And 
whoever of them says, '1 am god besides Him", is the one 



whom We will recompense with Jahannam. This is how 
We recompense the transgressors. [291 

Commentary > ,,; .=, , # 

-., ;Y , G ~ I  & (And We did not create the heavens and 
the earth ... 21:16.) It means that we have not created the sky and the 
earth, and everything that lies in between them for mere amusement. In 
the preceding verses a reference has been made to the annihilation of 
certain settlements. In this verse there is a suggestion that just as the 
creation of the earth and the sky and all other created things was 
according to a set design, the destruction of the settlements was also the 
result of a definite purpose. Having witnessed the marvels and wonders of 
creation which are so abundantly spread all over, manifesting Allah's 
omnipotence and omniscience, do they still think that all these things are 
futile and without significance? 

The word >Y is taken from 4 (play), which means having no 
useful objective (RZghib) while ,$ (pastime) means an act which has no 
purpose at all except to provide amusement in free time. The disbelievers 
who argue against the Holy Prophet $& and the Holy Qur'Zn and reject 
the Oneness of Allah and deny His Power, despite i ts  abundant 
manifestations, then it is apparent that they have a notion that all this 
creation is meant for amusement and pastime. The verse rejects this false 
view and says that Allah's creation is not for fun and pastime. A little 
reflection will show that even the minutest particle of the universe has its 
utility and each and everything created by Allah has a purpose which 
speaks by itself for His omniscience and Oneness. 

. 1 5  6 

,'$A -.. 3 j! <jJ° 5 Y 13 3 G;$g (Had We intended to have a 
pastime, We would have had it from Our own, if We were to do so. - 21:17) 

It means that if We were to create something for amusement, there was 
no need to create the earth and the sky, and We could have done so from 
the things around Us. 

In Arabic language the word 9 is used for imaginary and non-existent 
things. Here also it is used in the same sense i.e. those foolish people who 
regard all the wonderful things of the earth and the sky objects of fun 
and frolic do not realize that creation on such a gigantic scale cannot be 
undertaken for amusement. The suggestion here is that even a person of 



-- -- - - 

ordinary common sense would not indulge in a project which has no 
serious purpose, to say nothing of Allah Ta'ZlZ who is Supreme and 
Exalted. 

The commonly accepted meaning of ,$ is a purposeless pastime, and 
this meaning has been adopted in translating this verse. According to 
some commentators this word ,$ is also used sometimes for wife or 
children in which case the meaning of the verse would be a denial of the 
belief of the Jews and Christians, who thought that SayyidnZ 'Uzair and 
Sayyidna Masih CKuJl LqJs were God's sons. If Allah wished to have 
children why should they be from humans and not from other creatures 
around Him. (Allah knows best). 

. J  " J,,,' 

$6 9 bp $01 & s;14 , , 36 & (Instead, We launch the truth 
against the falsehood, which smashes it, and in no time it is nothing. - 
21:18) The literal meaning of ds is to throw horizontally which has been 
translated above as launching) $& means to hit on the head (to smash it) 
and $1; means something which is gone or vanishes without leaving a 
trace. 

This verse explains that Allah has not created this marvelous universe 
with earth and the sky for amusement. This creation is the result of a 
carefully thought out plan which aims at  distinguishing right from 
wrong. Observation of Nature's creations leads people along the righteous 
path and protects them from evil. This idea is conveyed in the verse by 
saying that  virtue is hurled against evil and smashes its head so 
completely that it disappears without a trace. 

,,> ,',.' , . , , J  ',. 
i) J- Y j $il& fl Y 'o& > j (And those who are near Him are 

not arrogant against His worship, nor are they sluggish. - 21:19) It means 
that Allah's servants who are with Him i.e. angels pray to Him all the 
time without ceasing. So, if the humans do not pray to Him, it will not 
make any difference to Him, but they themselves will be the losers. It is 
human nature to judge others by applying one's own situation to them. 
Hence there are two possibilities preventing a person from offering acts of 
worship ceaselessly. One, that he regards it below his dignity to bow down 
before any one and therefore does not pray to Allah Ta'ZlZ. Secondly, it is 
physically not possible for a man to worship without a break because he 
needs to rest in between. In view of these two human constraints, it id 




